1982: 17) but with the category of sexual difference, this need has rather drastic consequences. Not only is the archaic mother and her powers of generation feared (Kristeva 1982: 77) but the Mother herself (as well as death) must be abjected as a necessary stage in order for the speaking subject to enter into the Symbolic order of signification. When discussing forms of discourse, we can follow Grosz in saying that "abjection is the underside of the symbolic. It is what the symbolic must reject, cover over and contain" (1990: 89).
As a specific object of abjection, the paradoxical subjectivity that is at the heart of the Virgin Mary's sanctity causes major unrest. As a virgin who, despite her humanity, is elevated 'above all other women' because of her miraculous maternity, she is utterly unique, and it is precisely this extraordinary status that makes her an appropriate object of veneration for ordinary women (and men). The fact that she therefore participates in both the human and the divine (just as her Son does) is, after all, one of the reasons why the faithful sought her intercession with God. Without even contemplating the increased 'biographical' information that apocryphal traditions afford her, her status simply as a woman therefore cannot ultimately be assimilated into orthodox Christian ideologies concerning how regular, non-saintly men and women ought to be.
1
Although these ideologies obviously do not associate her with any of the antifeminist qualities that the Church Fathers so often ascribed to 1 The terms orthodox and apocryphal have evolved a great deal as applied to Christian practice and belief. While orthodox has a more consistent meaning of being that which is in accordance with an accepted or authoritatively established belief system, apocryphal first referred to writings that did not belong to Jewish and early Christian canonical literature. With regard to the Virgin Mary, we can thus define all extra-biblical details about her life as apocryphal. However, as the legends about her began to spread and take root in various literary traditions, they necessarily became an accepted part of the belief systems from which these traditions emerged. In places where these legends encountered no resistance, we can thus say that they gained an orthodoxy that they did not have initially. Details concerning the Virgin Mary that were originally apocryphal, for example, the idea of her perpetual virginity, can also be accepted by traditions that, in rejecting the veracity of the majority of her extra-biblical narratives, belong to a more orthodox point of view. It is therefore important to remember that these two terms do not necessarily have to be applied in a mutually exclusive manner. For the sake of clarity, however, in this article, the term orthodox refers to that which is accepted as the truth by the Church Fathers and later men of the Church such as Bede, and the term apocryphal refers to that which causes great ideological concern to these authorities. A narrative's biblical or extra-biblical origin is thus only one aspect, and not the defining principle, of its designation as orthodox or apocryphal. 
